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Preface 

This monograph is a slightly altered form of my doctoral thesis submitted 
to Durham University in 2010.  I would like to thank Professor Jörg Frey 
and the editors for accepting this work as a part of the WUNT II series and 
the editorial staff at Mohr Siebeck who were so helpful in completing the 
project.  In addition to the response from Professor Markus Bockmuehl, 
the feedback from Professors Lewis Ayres and John Riches at my viva im-
proved this final output. 

When I told my brother Dan Blackwell that I was writing about theosis, 
his first question was ‘Can you die from that?’  His joke indicates the gen-
eral lack of awareness in the West of alternate soteriological models that 
the Eastern church has found fundamental to their understanding of scrip-
ture and theology for centuries.  Some might argue that ascribing deifica-
tion to Paul is foolish.  We have his words recorded in Acts 14.15 in which 
he and Barnabas explicitly deny being gods.  At the same time, Herod ac-
cepted the acclamation of the crowds that he was a god, and, in fact, he did 
die from it (Acts 12.20-23).  You’ll see that my argument about embody-
ing Christ’s narrative does entail dying but his life is also shared through 
that experience. 

One of the most gratifying aspects of this project is the opportunity to 
reflect on the many people who have contributed to its completion.  I am 
first indebted to those who helped me get to Durham and made our time 
there better.  My academic career began at Ouachita Baptist University, 
where Scott Duvall, Danny Hays, and Terry Carter, among others, spurred 
my interest in the Bible, history, and theology at an academic level.  I was 
later introduced to deification and patristic theology by Jeff Bingham and 
Scott Horrell at Dallas Theological Seminary.  We have many friends from 
churches along the way that have encouraged me along this path, but the 
community at Carrville Methodist Church in Durham stands above them 
all as a source of love and encouragement. 

My experience at Durham was better than I could ask for.  Since doc-
toral studies demand much individual work, they are often noted as a 
lonely affair, but the support from friends and family kept it from being 
anything but lonely.  All my fellow researchers in the 37 N. Bailey offices 
served as insightful conversation partners, especially Nijay Gupta and John 
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Goodrich for all things Pauline and Kevin Hill for all things patristic.  In 
addition to their insight, I am especially appreciative for the time col-
leagues took out of their busy schedules to respond to sections of the the-
sis: Mark Mathews, Jason Maston, Ben Dunson, Francis Watson, Mike 
Gorman, and especially Kevin Hill who read the whole thesis.  Also, as 
much as any other David Litwa has spurred me to think more broadly and 
write more precisely through our conversations and emails. 

I am very grateful for Professor John Barclay’s supervision of this pro-
ject.  His insights into the project greatly improved this final output, as 
well as my own intellectual and professional development.  Importantly, he 
models not only top scholarship but also graciousness and friendliness, 
along with the rest of his family.  I cannot thank John enough for his help 
overall and for the time he gave to this project during his sabbatical.   

Along with John, Loren Stuckenbruck as my secondary supervisor and 
Tom Wright contributed significantly.  Loren offered much more time and 
input than was expected in this secondary role, for which I am most appre-
ciative.  During my time in Durham, I had the pleasure of working with 
Tom Wright as his research assistant for two years.  My studies were defi-
nitely enriched though this work and by our various discussions.  I must 
also give a note of gratitude for the extra time he allowed me in the last 
stages just before submission.   

In addition to their input in the project, I want to thank the faculty of the 
Department for their support throughout and for helping me secure the 
Durham University Doctoral Fellowship.   

My family has walked alongside me throughout my academic studies.  
Above all, my parents Mack and Brenda Blackwell helped spark my love 
of study and have been generous with love and encouragement throughout.  
At the same time, Bill and Patt Elam, Norm and Alice MacDonald, and 
Rob and Sue Mills, my wife’s family, have treated me like I was their own 
and have generously supported us, each in their own way. 

And finally, my studies in England were most enriched by my immedi-
ate family: Heather, Elam, and Silas.  We all embarked on this journey to-
gether and enjoyed almost every minute of it.  Elam and Silas are two of 
the best kids a dad could ever ask for.  As my wife, Heather has always 
shown her love and encouragement, and she even put up with NFL nights 
every Sunday in Durham.  She, like no other, has helped me keep going 
when I didn’t want to and celebrated the victories with me along the way.   

Thanks to you all! 
 
September 2011 Ben C. Blackwell 
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1. Introduction 

1. The Question 

With the rise in ecumenical dialog in recent years, the Eastern Orthodox 
doctrine of theosis, or deification, is gaining popularity as a soteriological 
category for Westerners.  Most of the discussion about becoming like God 
or even becoming ‘gods’ has occurred on the theological level (e.g., with 
the Finnish Interpretation of Luther1), but more attention is beginning to be 
placed on biblical texts.  In fact, Kärkkäinen notes a need for work in bib-
lical studies to develop the level of discussion.2  There is clear interest in 2 
Pet 1.4,3 but Pauline texts, which stand at the heart of Western theology, 
are becoming a centre of focus.4  While a few essays have been devoted to 
the topic, the question of the relationship of theosis to Paul’s theology has 
yet to be thoroughly explored.  Accordingly, the aim of this monograph is 
to explore whether and to what extent theosis helpfully captures Paul’s 
presentation of the anthropological dimension of soteriology.  That is, does 
this admittedly later, and thus anachronistic, notion help us to read Paul in 
a way that draws out and connects aspects of his theology that Western 
readers have routinely missed or underplayed?   

                                                 
1 E.g., Veli-Matti Kärkkäinen, One with God: Salvation as Deification and Justifi-

cation (Collegeville, MN: Liturgical Press, 2004); B. Marshall, ‘Justification as Decla-
ration and Deification’, IJST 4 (2002): 3–28.  

2 Kärkkäinen, One with God, 121–23. 
3 Stephen Finlan, ‘Second Peter’s Notion of Divine Participation’ in Theosis: Dei-

fication in Christian Theology, eds. Stephen Finlan and Vladimir Kharlamov (Eugene, 
OR: Pickwick, 2006), 32–50; James Starr, ‘Does 2 Peter 1:4 Speak of Deification?’ in 
Partakers of the Divine Nature: The History and Development of Deification in the 
Christian Traditions, eds. Michael J. Christensen and Jeffery A. Wittung (Grand Rapids: 
Baker, 2008), 81–92. 

4 Stephen Finlan, ‘Can We Speak of Theosis in Paul?’ in Partakers of the Divine 
Nature: The History and Development of Deification in the Christian Traditions, eds. 
Michael J. Christensen and Jeffery A. Wittung (Grand Rapids: Baker, 2008), 68–80; M. 
David Litwa, ‘2 Corinthians 3:18 and Its Implications for Theosis’, JTI 2 (2008): 117–
133; Michael J. Gorman, Inhabiting the Cruciform God: Kenosis, Justification, and 
Theosis in Paul’s Narrative Soteriology (Grand Rapids: Eerdmans, 2009); idem., 
‘Romans: The First Christian Treatise on Theosis’, JTI 5 (2011), 13–34. 
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Two qualifications regarding this study are important to note.  First, if 
we are going to make any statements about the helpfulness of theosis in 
our understanding of Paul, we must be clear about what the terminology 
means.  This is even more pressing because of the unfamiliarity with the 
concept in Western traditions.  Therefore, since the explicit terminology of 
deification is absent from Paul’s letters, a significant goal of Part II of this 
book is to define deification more narrowly for comparison with Paul.  

For purposes of our preliminary discussion, I offer a brief background 
of the concept here.  Drawing from Greco-Roman concepts, a variety of 
terms has been used throughout history to describe the Christian version of 
this soteriology.5  The first terminology was just the appellation of ‘gods’ 
(����, dii) applied to believers, but by the third century numerous verbs 
were used for the process of becoming or being made gods, e.g., �������	, 

����	, and 
�����	.  In fact, theopoiesis (����������) is probably the 
best term to generally capture earlier and less synthetic views of deifica-
tion.  Though most popular today because of wide use in the Byzantine 
period, the term ��	��� was not coined by Gregory of Nazianzus until the 
fourth century (although the verb ���	, from which it comes, was in use 
from the early third century).  Deification and divinisation are just the 
Latin-based translations for theosis/theopoiesis,6 and I use Greek and Latin 
forms interchangeably for Paul.  However, using the Latin forms, of which 
I prefer deification, is preferable when speaking of Greek patristic writers 
if we are not using cognates of the actual Greek terminology so earlier and 
later notions are not confused.  Just as the terminology changed over time 
and in various contexts, the meaning ascribed to the terminology changed 
as well.  However, Russell argues that likeness (homoiosis) to God and 
participation (methexis) in God stand as twin pillars upon which notions of 
deification stand.7  This general definition of deification as likeness to and 
participation in God will guide our discussion until Part II where we will 
clarify this further.   

The second qualification to our study is our focus upon the anthropo-
logical dimension of soteriology.  Deification naturally intersects with a 
variety of other theological themes, such as the nature of God, Christology, 
anthropology, atonement, and conceptions of protology and eschatology.  
To maintain a manageable scope for this project, I have restricted the study 
                                                 

5 For more detail on the historical development of the terminology, see Norman 
Russell, The Doctrine of Deification in the Greek Patristic Tradition (Oxford: Oxford 
University Press, 2004); Jules Gross, The Divinization of the Christian According to the 
Greek Fathers (trans. Paul A. Onica; Anaheim: A&C Press, 2002). 

6 Though outside the scope of this project, Ittai Gradel (Emperor Worship and Roman 
Religion [Oxford: OUP, 2002], 63-66) outlines the ancient Roman distinctions between 
deus and divus, and how these changed with the deification of the emperors.   

7 Russell, Deification, 1–2. 
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to the anthropological dimension of this soteriology.  That is, our focus 
will be on the transformation of the human condition believers experience, 
rather than the process of atonement that procured that change.  These, of 
course, cannot be easily disconnected, but addressing questions of mono-
theism and atonement would make the project unwieldy.   

With these preliminary qualifications in mind, a survey of the landscape 
of previous scholarship on the issue would now be helpful to situate this 
project. 

2. Review of Literature 

A number of NT interpreters have made comments for or against deifica-
tion in Paul, but few offer any detailed discussion of the topic.  For exam-
ple, Bousset raises the possibility that Paul interacts with Greek ideas of 
deification, but he argues that Paul’s soteriological focus is primarily upon 
redemption from sin and condemnation rather than deifying immortality.8  
However, he later briefly notes how the use of glory and immortality lan-
guage brings Paul into this sphere of discussion.9  Schweitzer and Käse-
mann capture the two main sentiments against deification in Paul, though 
only through brief comments.  Schweitzer strongly argues for union with 
Christ as central to Paul but denies this could be a Hellenistic form of dei-
fication.10  Later, Käsemann associates the hope of deification with a the-
ology of glory, which is antithetical to Paul’s theology of the cross.11  Of 
those that address the issue in more depth, we will first examine the two 
works that provide a history of deification: Jules Gross and Norman Rus-
sell.   Afterwards, we will then attend to Pauline exegetes who address the 
issue of deification: Morna Hooker, Stephen Finlan, David Litwa, and Mi-
chael Gorman. 

                                                 
8 Wilhelm Bousset, Kyrios Christos (trans. John E. Seely; Nashville: Abingdon, 

1970), 164–67, 194, 210.   
9 Ibid., 227–28, esp. n.68. 
10 Albert Schweitzer, The Mysticism of Paul the Apostle (trans. William Montgomery; 

Baltimore: Johns Hopkins, 1998), 15–16. 
11 Ernst Käsemann, ‘The Saving Significance of the Death of Jesus in Paul’ in 

Perspectives on Paul, (London: SCM, 1971), 32–59, at 59; idem., ‘The Cry for Liberty in 
the Worship of the Church’ in Perspectives on Paul, (London: SCM, 1971), 122–37, at 
134. 
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2.1 Histories of Deification 

2.1.1 Jules Gross 

Responding to negative assessments of deification near the turn of the 19th 
century,12 Gross provided one of the first large-scale studies of the history 
of deification, in which he briefly discusses the biblical foundations.13  He 
is quite positive about the role of deification in the Pauline letters when he 
writes: ‘The revelation of the mystery of deification owes its most decisive 
progress to Saint Paul .... And the most personal element of Pauline sote-
riology is a mysticism of deification of which the glorious Christ is the 
center’.14  In his discussion of Paul’s soteriology, Gross points to the 
Adam-Christ association and new creation as fundamental.  In addition, 
union with Christ, as expressed with the phrase 
� ������ and effected 
through baptism, is the basis of an objective and mystical transformation.  
However, the true culmination of deification in Paul is ‘the participation in 
the specifically divine attribute of blessed incorruptibility’.15  Gross sum-
marises Paul’s contribution: ‘Deification ... is obtained by a mystical as-
similation to the death and resurrection of the God-Savior – a conformity 
that is definitely produced by baptism’.16  Following Pauline scholarship 
from the time, Gross surmises that Paul may have utilised language used 
by the Mystery Religions but he did not directly borrow from them.17   

Gross’ discussion of Pauline soteriology is necessarily short because his 
purpose is to describe deification in the Greek fathers, but he highlights 
key themes that influence later writers.   Implicit within Gross’ argument is 
that Paul’s theology is directly equivalent to later notions of deification, 
which Gross has explored in his work.  To be sure, Pauline terminology 
and concepts were a primary source for later theological developments but 
implicit affirmations regarding their equivalence do not provide adequate 
evidence for scholarly conclusions. 

2.1.2 Norman Russell 

In his monumental work on the history of deification in the Greek patristic 
tradition, Russell offers a section on Paul in which he explores ‘participa-
tory union with Christ’ as a fundamental theme, in which his dependence 

                                                 
12 E.g., Adolf Harnack, History of Dogma (trans. Neil Buchanan; 7 vols.; New York: 

Dover, 1961), 2:318. 
13 Gross, Divinization, 82–88. 
14 Ibid., 82. 
15 Ibid., 86. 
16 Ibid. 
17 Ibid., 87–88. 
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upon E.P. Sanders is evident.18  As part of this theme, Russell mentions the 
Pauline themes of Adam and Christ, Abraham and Christ, being sons of 
God, and the present/future pneumatic experience of believers, with Ro-
mans 8 and 1 Corinthians 15 regarded as central passages.  Although not-
ing the strong reality of participation based upon Sanders’ reading of Paul 
and the Pauline basis for much of the later development regarding deifica-
tion, Russell remains hesitant about finding a place for deification in 
Paul’s writings.  He offers three arguments for this position: 

First, Christ is not called ‘God’ unequivocally before the second century.  Until that step 
is taken, union with Christ is not the same as union with God.  Secondly, Paul did not 
isolate ‘participation’ for special consideration.  He did not have fixed technical term for 
participatory union with Christ, the various expressions which he uses – ‘in Christ’, ‘with 
Christ’, ‘Christ in us’, ‘sons of God’ and so on – reflecting different aspects of that union 
or being utilized in different contexts.  Thirdly, we should not forget that these expres-
sions are metaphorical images.  ‘Deification’ as a theological term only emerges when 
the Pauline metaphors are re-expressed in metaphysical language.  Paul simply gives us a 
hint of what is to come in the writings of Clement, Origen, and their successors.19 

Regarding the first objection, this study will not explore the question of 
Jesus’ divinity since the issue is secondary to our focus on the anthropo-
logical dimension of Paul’s soteriology; however, the issue about human 
participation in divine attributes through Christ will be an area for us to 
explore.  The second and third objections are closely related.  Russell 
rightly raises the question about the nature of Pauline metaphors, but hav-
ing other priorities Russell does not explore this in depth.  In fact, he de-
scribes deification as a metaphor in the early church, but ‘by the sixth cen-
tury the metaphorical sense was fading’.20   However, this does not make 
the reality of the concept any less real in those writers before the sixth cen-
tury.  In the same way, the metaphorical use of participatory language in 
Paul does not minimise the possibility of its reality.21  Thus, an aspect of 
our study will be the analysis of this language and what it represents. 

2.2 Morna Hooker 

In a series of essays, Morna Hooker explored the various ‘interchange’ 
passages in the Pauline letters.22  She argues that participation in Christ is 

                                                 
18 Russell, Deification, 79–85. 
19 Ibid., 85. 
20 Ibid., 1.   
21 All theological language is at one level or another metaphorical, so the question is 

not is this ‘only’ metaphorical, but does this metaphor helpfully explore the grammar of 
Paul’s theology?  Cf. George Lindbeck, The Nature of Doctrine: Religion and Theology 
in a Postliberal Age (London: SPCK, 1984), 84. 

22 Morna D. Hooker, From Adam to Christ (Eugene, OR: Wipf & Stock, 2008), 13–
69. 
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central to Pauline theology and that these interchange passages capture the 
essence of this participation.  In summary she writes: ‘It is not that Christ 
and the believer change places, but rather that Christ, by his involvement 
in the human situation, is able to transfer believers from one mode of exis-
tence to another’.23  The implicit association with deification comes with 
her argument that Irenaeus’ famous exchange statement (‘he became what 
we are so that we could become what he is’) in Against Heresies 5.Pr.1 
aptly sums up the theology captured in these interchange statements, which 
in turn captures the whole of Paul’s theology.  Irenaeus’ statement does not 
explicitly affirm deification, but it stands as an important step in the trajec-
tory of Athanasius’ slight modification: ‘he became human that we might 
become gods’ (De Incarn. 54).   

Later, however, Hooker qualifies her assessment since the correspon-
dence between Paul and Irenaeus appears to relate to form and not content.  
Although Paul’s interchange idea is virtually equivalent to Irenaeus’ 
statement, Paul’s ‘understanding of this statement would have remained 
Hebraic; he would not have interpreted it, as happened later, in terms of 
Greek philosophy’.24  She does not explicitly clarify what this distinction 
between Hebraic and Greek entails, but the prior context discussed how 
Christ restores believers, making them ‘truly human’, which may be an 
implicit rebuttal of deification as a Greek idea where people become more 
than human.  But we must ask: do Irenaeus and other patristic writers un-
derstand deification as making believers more than human? 

Methodologically, this use of a later interpreter to clarify Paul’s lan-
guage is intriguing.  In some ways she gestures towards the use of Irenaeus 
to help understand Paul, but at the same time discounts the meaning that 
Irenaeus gives to the language.  Her brief qualification about the funda-
mental differences leaves the reader wanting more explanation.  Ulti-
mately, Hooker at most gives a nod to deification in Paul by her compari-
son with Irenaeus, but she leaves much room further clarification regarding 
the distinction between the two.  

2.3 Stephen Finlan 

Stephen Finlan is one of the first Pauline exegetes to focus directly on the 
association of Pauline theology and theosis in recent times.25  He notes that 
various definitions may be offered for theosis, and Paul’s theology would 
only fit some of them, an issue I will address presently.  Finlan first fo-
cuses upon Paul’s promise of ‘a spiritual and glorious body, which theo-

                                                 
23 Ibid., 5, emphasis original. 
24 Ibid., 22. 
25 Finlan, ‘Theosis in Paul?’. 
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logically constitutes divinization’.26  Drawing from 1 Corinthians 15, 2 
Corinthians 3, Romans 8, and Philippians 3, Finlan highlights Paul’s use of 
the terminology of transformation and conformation to characterise this 
process of theosis.  He later concludes:  One must recognise 

the believer’s necessary participation in the Savior’s cruciform life so that one may also 
share in his anastasiform living.  Since the anastasiform benefits begin already in this 
lifetime, an exclusive focus on sin and deliverance would suppress a crucial aspect of 
Paul’s teaching: gaining an ability to discern the will of God, and being transformed into 
Christlikeness, which can truly be called theosis.  Thus, theosis in Paul always involves 
both cruciform and anastasiform living, but points to a thoroughly anastasiform destiny, 
when the believer will ‘be with Christ’ (Phil 1.23).27 

He then ends with a statement that this process could also be called 
Christification, ‘not ... becoming Christ, but rather Christlike in substance 
and character’.28  This is a three-stage process – 1) dying to sin, 2) reflect-
ing righteousness and light, and 3) receiving a glorious body – with each 
aspect modelled by Christ.29  Implicit within Finlan’s argument is that be-
coming like Christ – christification – is equivalent to becoming like God – 
deification. 

The difficulty comes when Finlan calls this theosis.  He notes that sev-
eral notions of deification exist (and this variety is exemplified by the 
other essays in the same volume in which his essay occurs), but he never 
clarifies what theosis actually entails.  According to him, Paul’s version of 
theosis includes the cruciform and anastasiform existence, but what makes 
this theosis?  Though an essay format does not allow space for all issues, 
without such clarity about what theosis means, arguing that this is what 
Paul’s soteriology represents becomes difficult.  Thus, his essay raises the 
hermeneutical question: In what sense can one claim that when Paul says 
‘x’ he really means ‘y’, in which ‘y’ is different language of a different 
era?     

2.4 M. David Litwa 

In distinction to the previous works that tried to analyse Paul’s soteriology 
as a whole with regard to theosis, Litwa limits his discussion to 2 Cor 3.18 
and its immediate context.30  By focusing on a particular text, Litwa avoids 
                                                 

26 Ibid., 68.  Finlan finds the specific nature of this new embodiment important, and 
spends several pages rebutting N.T. Wright’s view of the resurrection body.  In response, 
Finlan argues: the ‘“spiritual body” is neither physical body nor a disembodied spirit’ but 
something different altogether (71). 

27 Ibid., 78. 
28 Ibid., 79. 
29 Ibid., 73.  Gorman (Inhabiting, 6) abstracts these, labelling them ‘(1) dying to sin, 

(2) moral transformation, and (3) eschatological transformation’.    
30 Litwa, ‘2 Corinthians 3:18’. 
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debating ‘whether Paul had a “doctrine” or “theory” or “idea” of deifica-
tion.  Rather the question is whether an aspect of Paul’s soteriology can be 
called “deification,” by which I mean “sharing in God’s reality through 
Christ”’.31  In this article, he is primarily responding to Scott Hafemann 
who says that becoming the same image means that believers become only 
the same human (i.e., anthropological) reality as Christ, and not the same 
divine (i.e., theological) reality.32  Litwa first argues that the ‘same image’ 
(3.18) is the image of Christ (4.4).  Thus, when humans are transformed 
into ‘the same image’ they are deified, becoming like Christ in his divinity.  
That is, when believers are transformed into that image, they share in 
Christ’s theological (divine) and anthropological (human) reality.  In his 
words: ‘the eschatological image of the church will share in the divinity of 
the Christological image’.33  To support his interpretation of ‘image’ Litwa 
also focuses on other passages that use this language, in particular 1 Cor 
11.1–7 and 1 Cor 15.42–29.  Litwa secondly argues that this participation 
in the humanly divine and divinely human image ‘is not an ontological 
state – let alone a mystical one – but consists (at least in this life) in a 
mode of being that is manifested in concrete ethical acts’.34  At this point 
in his article, Litwa leans heavily upon the parallel use of ���������	 in 
Rom 12.2 and then discusses the problem of deification and the continuing 
struggle with sin.   

Litwa determined that the lexical parallels of ‘image’ in 1 Corinthians 
11 and 15 and ‘transform’ in Romans 12 were formative for understanding 
2 Cor 3.18.35  Unfortunately, the concept of ‘image’ that was so important 
to the first argument plays little role in the second, and so the connection 
between the two feels strained.  However, Litwa’s fundamental argument 
that being transformed into the ‘same image’ cannot be separated from 
Christ as the image of God must not be ignored.  Like Finlan, Litwa makes 
explicit the notion that identifying with Christ has key implications for 
one’s relationship to the divine, but he takes a step beyond Finlan by situ-
ating Christ’s divine status in one particular text.  Litwa also provides a 
definition of what he understands deification to be (‘sharing in God’s real-
ity through Christ’), which, based on personal correspondence, he under-
stands as ontological and moral but with a focus on the moral here.  This 
interesting but highly focused argument whets one’s appetite but leaves us 

                                                 
31 Ibid. 117. 
32 Scott J. Hafemann, Paul, Moses, and the History of Israel: The Letter/Spirit Con-

trast and the Argument from Scripture in 2 Corinthians 3 (Peabody, MA: Hendrickson, 
1996). 

33 Ibid. 120. 
34 Ibid. 129. 
35 Litwa (117n.1) intentionally leaves aside the epistolary context of 2 Cor 3–4.  
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desiring a further discussion of other texts and contexts.  However, the 
language of ‘reality’ and the discussion of how ethical acts relate to onto-
logical transformation leave room for more specificity.  Fortunately, as of 
this printing Litwa is finalising a monograph about deification in Paul, 
which I am eagerly anticipating.   

2.5 Michael Gorman 

To date, Gorman’s discussion in his monograph provides the largest and 
most in-depth exploration of the topic of theosis in the Pauline letters.  He 
has recently followed this up with an essay about theosis and the letter to 
the Romans.36  The core of Gorman’s argument in his monograph is this: 
‘that Paul’s experience of Christ was precisely an experience of God in se, 
and that we must either invent or borrow theological language to express 
that as fully and appropriately as possible’.37  The term that Gorman argues 
that best describes Paul’s soteriology is theosis.  Gorman defines theosis in 
Paul as this: ‘Theosis is transformative participation in the kenotic, cruci-
form character and life of God through Spirit-enabled conformity to the 
incarnate, crucified, and resurrected/glorified Christ, who is the image of 
God’.38  Ultimately, Gorman concludes that with Paul’s emphasis on cruci-
formity, the best description of his soteriology is ‘cruciform theosis’.39  As 
with the writers above, Gorman does a good job of exploring the contours 
of Pauline soteriology and then affirms that this is equivalent to theosis.  In 
fact, Gorman argues that not to use the term theosis ‘would mean seriously 
misrepresenting what is perhaps at the core of Paul’s theology’.40   

In his essay on Philippians 2 his primary argument is that Christ reveals 
the divine identity and that his action, particularly that of death and resur-
rection, is that of God himself (cf. 1 Cor 1.18–25).  As the basis of this 
argument he focuses particularly on the language of Phil 2.6 with its al-
though [x], not [y], but [z] formula.41  Based upon his analysis, he con-
tends that inherent in the ‘although’ is a ‘because’.  Christ acts in a kenotic 
and cruciform manner because he is divine.  Consequently, when believers 
are drawn up into the pattern of death and resurrection through participa-
tion and conformation, they are living in a divine way.  Gorman then ap-
plies this conceptuality more widely when he explores the method of par-
ticipation in this divine cruciformity in terms of justification by co-
crucifixion and in terms of holiness. The primary emphasis of Gorman’s 

                                                 
36 Gorman, ‘Romans’. 
37 Gorman, Inhabiting, 4. 
38 Ibid., 7. 
39 Ibid., 162. 
40 Ibid., 8. 
41 Ibid., 16–25. 


